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Lesson 24 
 
Question 4 (continued) 
What is God? 
 
Answer: 
God is a spirit, infinite, eternal and unchangeable, in his being, wisdom, power, holiness, justice, 
goodness and truth 
 
From Lecture 17: 
It would be advantageous for our better inquiry into the divine attributes to determine a 
suitable distribution of them.  Various theologians have various methods.  Some divide them in 
negatives, removing all imperfections from God.  Some divide them into relatives, as revealed 
by some relationship which he bears to the creature.  Some divide them into positives, 
attributing various perfections to him.  Others, not differing from the previously mentioned, 
differ but in terms, attributing them to him by way of causality, remotion [being remote or 
removing] and eminency.  Others divide them in goodness and greatness.  Others into the 
attributes which shine forth by themselves, considering God as the complete and perfect First 
Being or such attributes as appear in his ability to work powerfully.  I normally chose this last 
method but the method of the catechism leads me to another method.  I shall therefore take 
up the attributes in the description and assign them their proper ideas as I pass through the 
description.  For others not named here, they may be taken notice of later in their proper 
places.  In this description we may observe three sorts of attributes.  1.  A genus [classification] 
is attributed to him by analogy, in that he is called a spirit.  2.  Three divine qualities are 
negatively expressed, these being infinite, etc.  3. Six divine powers and virtues are expressed.  
These may be spoken to in order. 
 
 
4. JUSTICE 
 
 Justice is the next of the divine virtues offered for our consideration.  As we observed 
concerning holiness, justice may come under a double consideration.  That is to say, either it is 
of his essence and, if that is so, then it is the uprightness of his nature or it is relative to the 
creature.  Because I shall speak of it in regards to this last sense, we may describe it in this way: 
 Justice is God inclined to render to each creature what is due to it according to the Rule.  
This is conspicuously evident in his power to work or act and that particularly in his 
administration of the government of the world.  Based on this we may be somewhat aided in 
our conception of it because there are some traces of this virtue to be found in some reasoning 
creatures. 
 Among men justice is usually classified under two headings, i.e. commutative and 
distributive.  It is the latter of these which best enables us to understand the relative justice of 
God because the dispensation of it belongs properly to his governance.  Commutative justice 
argues that there is some equality between the persons involved, whereas distributive justice is 
dispensed between two who are unequal or is administered by a superior to an inferior. 
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 There is a justice which God holds to in the management of the whole world and every 
creature shares in this but the most radiant beams of this perfection reflect back to us the 
transactions which pass between God and his reasoning creatures, angels and men.  It is most 
profitable to us to consider this in reference to men.  In order to speak to this, I shall begin by 
saying in general: 
 1.  That the foundation of distributive justice is some law that places an obligation on 
the subject.  Human reason can have no concept of this type of justice without first conceiving 
of a law upon which it is built.  It is true that where absolute sovereignty has a prerogative, then 
its administration of its prerogative is necessarily just.  [Editor:  If a power has the right to do 
something, then it is acting justly when it does what it has the right to do.]  God’s sovereignty is 
his absolute justice but we must distinguish between the attributes of lordship and justice in 
God.  This is because he intended the display of his lordship as well as the display of his justice 
in his interactions with his creatures.  Justice must refer back to a law and a law made publicly 
known.  Therefore, where there is no law, there is no obedience, no transgression, no balancing 
of the scales and no room for any justice to be found.  See Romans 4:15 which says, “For the 
law produces wrath. And where there is no law, there is no transgression.” 
 2.  In order for justice to be correctly dispensed, there are three things which are 
required: 
  1.  that the one who makes and executes the law has a right or the lawful 
authority to do so.  Not everyone can claim such a right or authority, either to make laws or to 
put them into effect.  Even though the matter itself were ever so just, yet it is injustice for 
someone lacking in authority or right to take such rights or authority upon themselves.  The 
giving and pursuing of laws are the acts of government and those who take it upon themselves 
must have the power in themselves either from the first or by a rightful delegation of authority 
to them.  For a judge to sentence a convicted murderer to death is justice but for a private man 
to do it is murder.  All acts of usurpers are customarily rescinded even though some of them 
have been just in the matter to which they referred. 
 2.  That the law, which is to be the rule by which this is to proceed, must itself be just.  
For though there must be a law upon which the distributive justice is built, yet there is a justice 
which rationally must precedes that law, according to which distributive justice is enacted.  All 
lawgivers ought to have their eyes on that Rule as a basis by which they make their statutes.  
No lawful authority in the world can make a thing just simply by giving it the sanction of making 
it a law if it is in itself or its nature unjust because the nature of the thing continues to be the 
same afterwards that it was before.  Thus we read that warning in Isaiah 10:1, 2 which says, 
“Woe to those enacting crooked statutes and writing oppressive laws to keep the poor from 
getting a fair trial and to deprive the afflicted among my people of justice, so that widows can 
be their spoil and they can plunder the fatherless.”  Indeed in this lies the greatest injustice of 
all, for if the Rule is crooked, those who must use it cannot do so and act rightly. 
 3.  That the judge as he dispenses the law must keep close to this law.  He must make 
use of it as his guide in examining all legal cases and in the final determining of every matter 
that comes before him.  The judge, as the judge, has nothing else to do with the person under 
trial than to dispense justice as the law directs and his administration of justice is to keep 
exactly to the law.  If the person on trial has committed any offense, then it is an offense 
against the law and if the law is not broken, then the man is not a criminal.  If then the law is 
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just, then it is the law which proves the judge to be just too.  It is not what the judge says that is 
of prime importance but what the law says and moreover what it says in its genuine sense and 
intention.  To vary from this is called a perversion of justice in Scripture as we read in 
Proverbs 17:23 which says “A wicked man secretly takes a bribe to subvert the course of 
justice.”  Using the points we have just discussed as a basis, let us now take a closer and more 
particular account of the justice of God in the following conclusions: 
 1.  There was a law which God gave to man at the beginning by which to regulate 
himself.  God, having made man a reasoning creature and a cause by counsel of his own actions 
and having made him to serve and glorify God, revealed to him what his duty was and in what 
ways God expected his service or would be glorified by him.  It is evident from Scripture that, 
when God had made man, he brought him under the Rule of Government and that God 
revealed this Rule to him is also evident.  The relics of this law in the conscience of fallen man 
are a witness that once the law was written clearly in his conscience.  The record of Scripture is 
also a witness that once God did show man the way.  The very nature of man pleads the case 
for this for the service of a reasoning creature must be a service based on reason, which 
naturally requires that man must know his duty in order to do it. 
 2.  That God’s authority as a lawgiver was beyond doubt.  That God had an absolute 
sovereignty over the created being is rational and beyond dispute.  His authority was based in 
himself and had no need to derive it from the subject.  Human power is delegated but God’s 
power originates in himself.  It is impossible to conceive of a higher and more natural right than 
the right of the creator over his creation.  If the potter may act freely with the clay which he has 
not made but was simply given to him for his use, how much more authority may God exercise 
over the created being which has its entirety both in essence and existence from God?  God 
argues this in Psalm 100:2, 3.  [Serve the Lord with gladness; come before Him with joyful 
songs.  Acknowledge that Yahweh is God.  He made us, and we are His — His people, the sheep 
of His pasture.]  It was a choice made by his own good pleasure to give being to a creature.  He 
acted on his own good pleasure in making the various types of created beings.  He does not 
usurp authority when he requires their service; the service for which he has given them the 
capacity to perform.  And if he requires no more of them that what he has given them the 
ability to perform, then he is just.  The created being owes itself entirely to God.  He that is the 
first Cause is also the last End.  If he is the creator, then he must necessarily be the one who 
governs. 
 3.  That the law which God gave to man was a righteous law.  Educated people argue 
amongst themselves as to whether God wills things because they are good or whether they are 
good because God wills them, i.e. whether the will of God commanding or the goodness of the 
things commanded are the basis for the righteousness of his laws.  I will not here spend time 
discussing this controversy but it seems to me there is no need for controversy if we consider 
that God’s being, understanding, will, wisdom, justice, goodness, etc. are not separable but are 
only distinct from one another in our conception.  In the things done by him, all of which are 
eternal, there can be no goodness older than himself which could direct God, and if such a 
goodness were of the same age as God, then it is of God himself.  The working out of the 
suitableness between the created being and its Rule is the product of God’s wisdom.  The 
determining of it to be so is the result of his will.  From this the command itself results and from 
this source all goodness derives.  And yet the derived goodness has a real goodness in it or else 
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it would not be a genuine outcome of God’s wisdom and will.  But then God both wills the 
things because they are good for his wisdom has contrived them and also they are good 
because he wills them for his active will put the actual goodness into them.  We have a good 
argument for the righteousness of the law from its holiness and its goodness.  Therefore, the 
apostle puts these three together in Romans 7:12 which says, “So then, the law is holy, and the 
commandment is holy and just and good.”  Its holiness is evident in that it is a rule by which the 
created being glorifies God.  Its goodness is evident in that it is suited to the nature of the 
created being in that it is a rational service and adapted to make him happy.  It was within his 
abilities and directs him toward blessedness. 
 4.  This law had conditional rewards connected to it.  A law in a moral sense points 
toward a Rule which will direct a reasoning creature in its actions.  This requires that the law 
conforms to its subject, i.e. the Rule.  But in a political sense it also includes within itself the 
sanctions of this rule which hold men under obedience to it, thus preserving the honor and 
prerogatives of the law itself.  Now the sanctions of the law mainly consist in the consequences 
for obedience and disobedience with which it is ratified.  It is the concern of the lawgivers that 
justice is served according to the merits of the case in regards to these consequences.  
Therefore, when God gave this law to man in the beginning, he added to the command a 
promise of life to man if lived in perfect obedience to it and the threat of death if he should 
violate it.  Since he obligated man to these consequences which spoke to man’s duty to God, so 
God was no less bound by justice to see that the consequences attached to the command were 
followed through.  We read in Genesis 2:17, “…but you must not eat from the tree of the 
knowledge of good and evil, for on the day you eat from it, you will certainly die.”  And in 
Romans 10:5 which says, “For Moses writes about the righteousness that is from the law: The 
one who does these things will live by them.” 
 5.  From the consideration of these conditions we can distinguish two aspects of God’s 
justice, namely rewarding and punishing.  This distinction is clearly asserted and expounded as 
we read in Romans 2:6-8 which says, “He will repay each one according to his works: eternal life 
to those who by persistence in doing good seek glory, honor, and immortality; but wrath and 
indignation to those who are self-seeking and disobey the truth but are obeying 
unrighteousness”.  Rewarding justice is God inclining to reward the creature’s obedience with a 
constant life of endless happiness.  Punishing justice is God fully inclined to reward the 
disobedience of the sinner with destruction.  The former is summed up in the word “life” and 
the latter in the word “death”.  Both of them are the same relative justice, but bearing a 
different respect to the creature according to how it stands in relation to the law. 
 6.  That these consequences of rewarding and punishing justice which are attached to 
the law are righteous.  A law cannot be righteous unless the sanctions of it are also righteous.  
And such are these.  Not only is the command just and good, but the conditions are right.  The 
consequence of reward is righteous, not that there is great worth intrinsic to man’s obedience 
since it is his duty to obey and is not sufficient to purchase the glory promised to him.  But, 
since God promised no more than what man had the power to accomplish and God had given 
his word in his promise to the creature, it is only right for God to perform it.  God would wrong 
his own truth if he did not do so.  The punishment of sin is just since it is a crime against the 
supreme majesty, a rebellion of a subject against his sovereign, a wrong done to the glory of 
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the Infinite God and therefore cannot but deserve the severest penalty of which the creature is 
capable. 
 7.  The declarative glory of God’s justice consists in his standing by this law.  This is how 
we uncover this attribute.  Justice considered in him is his inclination to stand by his law.  For 
this reason he is said to love it as we read in Psalm 45:7 which says, “You love righteousness 
and hate wickedness; therefore God, your God, has anointed you with the oil of joy more than 
your companions.”  In us, love is an affection calling us to a closer relationship with our object.  
The manifestation of this is by his standing by his law and, when he does so, he makes it clear 
that he is a just God.  Now,  
 8.  God keeps his eyes on this law as he dispenses justice to his reasoning creatures as 
their judge.  God, having set in place this Rule of Government, now stands by it and sees to it 
that it is fulfilled.  He remains true to this standard in all his proceedings with the children of 
men.  He act impartially and is therefore said not to be a respecter of persons based on rank, 
wealth or fame.  See Romans 2:11.  [There is no favoritism with God.]  All the trials of men are 
reduced to and regulated by this law.  The sentences which he passes are in accordance with 
the law and the sentences are carried out in accordance as well.  See Romans 2:6.  […eternal 
life to those who by persistence in doing good seek glory, honor, and immortality]  Whenever 
he makes a judgement on men, he accepts no bribes to bias him in his sentence or cause him to 
pervert justice.  Just as men are found so shall it certainly go with them.  Holiness and justice 
run through all his proceedings.  See Psalm 145:17 which says, “The Lord is righteous in all His 
ways and gracious in all His acts.”  And while he stands by a just law, it is necessarily true that 
he is a just God. 
 9.  There are sovereign acts in God’s dealings with the children of men which do not 
infringe his justice in any way.  God designs the display of other of his attributes toward fallen 
man and though the effects of these attributes may seem different from the effects of justice, 
yet they in no way contradict it.  Our dim sight many times cannot discern the harmony among 
God’s attributes and our prejudiced minds are ready to incorrectly interpret what we see.  This 
often occurs in regards to two issues; the first being the reprobates and the other being the 
elect.  In regards to the reprobates, we see God’s generosity or common goodness which 
endures them patiently and gives them the blessings of life in abundance.  See Job 21 beginning 
in verse five.  [Job 21:7 Why do the wicked continue to live, growing old and becoming 
powerful?]  Indeed, this is not properly justice, but favor.  They have no claim to it but his 
justice is not blemished by it.  All this is simply an indulgence to them as if to prisoners before 
the day of trial and execution.  See Job 21:29, 30 which says, “Have ye not asked them that go 
by the way?  And do ye not know their tokens, that the wicked is reserved to the day of 
destruction?  They shall be brought forth to the day of wrath.”  [King James Version]  And not 
only so, but he will call them to give an account for all of this and the abuse of his goodness will 
add to their indictment.  Abused goodness turns in to treasures of wrath as we read in 
Romans 2:3, 4.  [Do you really think—anyone of you who judges those who do such things yet 
do the same—that you will escape God’s judgment?  Or do you despise the riches of His 
kindness, restraint, and patience, not recognizing that God’s kindness is intended to lead you to 
repentance?]  In regards to the elect, there is his special grace which we see in the pardoning of 
their sins, restoration of them to his favor and giving them eternal life.  Yes, even to those who 
were guilty and condemned by the law!  Here justice is not injured but highly honored in that 
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he has provided the satisfaction for justice in Yeshua the Messiah, who bore the penalty due to 
us.  Therefore, in Yeshua justice and peace find agreement.  Thus we read in Romans 3:26, “God 
presented Him to demonstrate His righteousness at the present time, so that He would be 
righteous and declare righteous the one who has faith in Jesus.”  Indeed, justice would never 
have ridden in such stately triumph had not the Son of God in our nature and standing in our 
place given himself up into the hands of justice. 
 
USE 1: 

Learn from this that there is no hope for a sinner who remains in his sins to escape the 
wrath of God and the vengeance of hell.  It is useless to plead for the mercy of God and think 
you can wrap yourself in it while you remain in your guilt.  Remember that when God displayed 
his goodness to Moses, that he was careful to caution such as you.  See Exodus 34:7, 8 which 
says, “…maintaining faithful love to a thousand generations, forgiving wrongdoing, rebellion, 
and sin. But He will not leave the guilty unpunished, bringing the consequences of the fathers’ 
wrongdoing on the children and grandchildren to the third and fourth generation.  Moses 
immediately bowed down to the ground and worshiped.”  Consider that God is just as well as 
merciful and that the attribute of justice is equally infinite, eternal and unchangeable as the 
attribute of mercy.  Vain men may plead that God loves his creatures which are the work of his 
hands but know that God has an infinite love of himself which is his holiness.  This binds him to 
secure the interest of the declarative glory of all his perfections.  He will not endure any one of 
his perfections to have the smallest stain or blemish upon it.  Therefore, if you cannot make 
peace between the immaculate justice of God and your hope of salvation, you have little 
ground of encouragement or comfort.  That there is a way to do this is God’s rich grace.  If ever 
you would stand to be judged by a righteous God, it is in your greatest interest to seek for and 
secure this grace or else your hopes will perish forever. 

 
USE 2: 

 This attribute stands to strengthen the hope and confirm the comfort of the true 
believers.  Those who have taken sanctuary in the Messiah, who have come under the shadow 
of his wings not only have the rich mercy of God to celebrate and to comfort their souls but the 
very justice of God stands on their side.  Because God is just, they can never come to harm.  The 
apostle therefore concerns this attribute with our pardon and salvation as we read in I John 1:9 
which says, “If we confess our sins, He is faithful and righteous to forgive us our sins and to 
cleanse us from all unrighteousness.”  In the later part of Romans 3, Paul sets out show that 
God’s righteousness is displayed in our justification, for having taken the full measure of his 
righteous punishment for the sins of his people on the One who became our guarantor and 
redeemer, it is necessarily true that there is no more condemnation to those who are in Yeshua 
the Messiah.  See Romans 8:1.  [Therefore, no condemnation now exists for those in Christ 
Jesus.]  Justice say that all of its demands are completely met and it has nothing more to say on 
the matter.  So let sinners tremble but let the saints rejoice and celebrate that God is just.  See 
the end of Psalm 36.   
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USE: 3 
 That it is very safe for us to freely commit to God all the injuries or wrongs that are done 
to us and to leave them with him.  We do not need to anticipate God by taking revenge 
ourselves.  The justice of God will do right by us.  If we can just leave it in his hands, we need 
never fear but God will in his own time and at the best time do right by us and declare our 
innocence no matter how badly is has been splattered with mud by the world.  Let us then bear 
the injustices , censure and reproaches with patience.  Let us reward good for evil, praying 
wholeheartedly for those who treat us spitefully.  We do this so that it may be that God will 
give these people repentance in this life.  We can assure ourselves that if we suffer even though 
we are innocent and for righteousness sake, God, who has clothed himself with righteousness 
as with a robe, will declare our integrity before the world to our everlasting comfort. 
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